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the world and passed through hermitic and monastic life. They ab-
stained from married life not because they scorned it, but they did nor
wish to convert the hermitage into a community. Their lives cannot be
a precedent to us, for we live in the community and are surrounded by
every worldly temptation.
In these words the marriage question is set forth explicitly. The
changed conditions in the Schismatic world originally provoked
Alekseiev's theoretical arguments, which were a new, substantial
advance towards the reconciliation of the Priestless doctrines with
the requisites of life. Those of the Old Ritualists who did not want
a reconciliation had to protest this advance, and so the marriage
question became to the Priestless what the problem of accepting
fugitive priests was to the Priestists. Around these two questions
centered the struggle between the moderate and radical parties of
the two trends of Old Ritualism. The difference was that the
moderate party of the Priestists involuntarily allied itself with the
tenets of the established church, while the Priestless of the moderate
trend, denying the very basis of a positive religion, became more
estranged from it, and were able to enter upon a free religious life.
Consequently the victory of the moderate views on the "reanoint-
nient" of fugitive priests only brought the Priestists to a limited
recognition of the Nikonian church, and the victory of the moderate
Priestless on the marriage question led the Schismatics away from
the Orthodox tradition and to the idea of a "natural religious law"
as opposed to the "written law" of Christian revelation. In both
instances the struggle for the central position was bitter and un-
yielding. It continued throughout the entire length of their history,
bringing no unanimous solution, but instead increasing the dis-
cord.
The inner development of the various tendencies among the
Priestless subsequently followed a widely separated course. There
remained only one alternative for the people interested in the
further unfolding of the religious doctrine and the coordination of
their lives with the ideal: either a complete restoration of the Old
Ritualist antiquity or a definite rupture with the church tradition,
which would lead to dependence upon individual reasoning. The
masses of the Priestless were unable to accept either way, for as ever
they were far behind the ardent and intelligent minority. Govern-